ABSTRACT This article outlines a theory of subjectivity and social consciousness that complements prevalent debates in cultural studies about marginality and subjectivity. The article suggests that we can interpret the constitution of subjectivity sociologically as between the nation-state and global market integration. More broadly, we can think about social processes in global market capitalism through returning to class formation. The article draws upon research conducted in Morocco from 1995-97 and again in 2000-02 to illustrate social transformation in market reform.
In this article, I ask how we approach theoretically the experiences of this Moroccan man and woman, who were both in their 20s at the time of the conversations. How do we interpret their malaise, their dreams of another life, his desire for Morocco to change or her discomfort being in the United States? Can we question who they are within the context of a 'society' if they live existentially neither completely in Morocco nor in the United States but rather in a space between the two, where one reflects the troubles and unmet potential of the other? If we decide we cannot address this man and woman as participants in one society, then how do we 'place' them, or can we place them at all?
For the past several decades, scholars in cultural studies and anthropology have asked similar sorts of questions about place, imagination, alienation, and identity, but predominantly from a cultural perspective. They have speculated on cultural hybridity and interstitiality between cultures as a subjective position and researched the consequences of global migration and global flows of consumer goods, aesthetic values, media images, and ideas. They have also encouraged a politics of multiculturalism and multiple cultural identities as a form of resistance against cultural domination and as a method of negotiating existential conflict.
Referring directly to social change in Morocco, I offer an alternative theoretical and methodological direction that situates the subject between the political economy and ideological justification of the nation-state on the one hand, and the dominance of global market capitalism and globalization on the other. More specifically, I suggest that we consider the man and woman quoted above as participating in a process of social formation reflective of global market integration, that we interpret their discourse sociologically to indicate the rise of a new social class oriented toward the non-space of the global market economy.
Following the most basic Marxist notion that the global advancement of capitalism changes local social structures and produces new social consciousness, we would look at how global market integration reconfigures the social institutions, qualities of social differentiation and the access to resources that together structure a local social order. We would then analyse the production of consciousness in the political, economic and social distance between elites and non-elites. I suggest that the disconnection in global market capitalism between the individual and a politically-determined collectivity, or rather the conceptual framework that brings the two together, lays the ground for conflict over identity and social tension within global market integration. Following the historical end of the social and political role of the individual in modernization and nationalism, we have to ask what becomes of the social and political purpose of the individual in the nonlocation of the global.
THE SPOTLIGHT ON CULTURE
Within cultural studies and anthropology, interpretation of existential angst over belonging and self has focused on the translation between discourses and practices of forms of domination and the subjective position of the marginalized and excluded. Theorizing the post-colonial subject alienated from homogenizing nationalist discourse, Homi Bhabha critiques the epistemological foundations of this discourse. He distances post-colonial subjectivity from the 'occidental spaces of language -inside/outside, past/present, those foundationalist epistemological positions of Western empiricism and historicism' (Bhabha, 1994: 182) . In his effort to develop an alternative conceptualization of post-colonial subjectivity through language, he refers to a 'non-sentence' that 'is contiguous with the sentence, near but different, not simply its anarchic disruption ' (p. 182) .
The non-sentence exists beyond 'occidental stereotomy' or 'the ontological, circumscribing space between subject and object, inside and outside' (p. 183), but remains engaged in tension between sign and signified through negotiating the meaning of these signs. Negotiation implies that the subject is produced and not given, and that this production occurs without temporal and spatial unity between sign and signified, and thus without fixed conceptual application. The individual emerges in the particular contingency of intersubjective space, in what Bhabha calls 'a moment of displacement' (p. 185). The moment is when the subject that exists outside of the predetermined temporal unity of occidental philosophy 'is thrown back across the distance of the signified, outside the sentence, the agent emerges as a form of retroactivity ' (p. 185) .
Methodologically, scholars inspired by theorists like Bhabha structure their research on the study of cultural artefacts, images, and texts as well as ethnographic research exploring the use of and reference to one or more of the three. The politics evolving from this approach has been to acknowledge and encourage a multiplicity of identities contingent upon each other and the particular moment of interaction (Bhabha, 2000) . We recognize the fluidity and hybridity that characterize cultural 'identity' while determining and resisting how political and economic power situate these identities. As Amin Maalouf insists in Les Identits meurtrires, 'each of us should be encouraged to assume his or her own diversity, to conceive their identity as being the sum of diverse belongings, instead of confounding identity with one alone, raised to one supreme belonging, and an instrument of exclusion, sometimes an instrument of war ' (1998: 183) .
Scholars of globalization have shown more concern with the subjective position of the global consumer in the face of a diversification of choice and the uprooted nature of goods and ideas (see Appadurai, 1996 , and the journal Public Culture). They take issue theoretically and methodologically with assuming the fixedness of social space and institutions, critiquing a static notion of cultural taste that ignores effervescence within the global flow of cultural goods and images (Ossman, 2002) . Indirectly, politics becomes about the blurred distinction between fantasy and reality, and the status acquired through knowledge of global cultural practices and ideas.
Those theorists who have explored the political and social dimensions of global market capitalism for their own sake, leaving culture to the side, have consecrated their work to broad themes and discussions. This work either focuses on inequality and exploitation within the entrenchment of global market capitalism and the possibility of contradictions leading to crisis and resistance (Hardt and Negri, 2000) or looks to a resurgence of the protector-purveyor state as the means of ending material misery and loss of connection (Bourdieu, 1993 (Bourdieu, , 1998 .
For example, in Empire, Hardt and Negri claim that Imperial power can no longer resolve the conflict of social forces through mediatory schemata that displace the terms of conflict. . . . Empire creates a greater potential for revolution than did the modern regimes of power because it presents us, alongside the machine of command, with an alternative: the set of all the exploited and the subjugated, a multitude that is directly opposed to Empire, with no mediation between them. (Hardt and Negri. 2000: 393) On the other hand, Bourdieu contends the state remains the critical issue. He writes,
What is in question is the role of the state (the currently existing national states, or the European state to be created), particularly as regards the protection of social rights, the role of the social state, which alone can stand up to the implacable mechanisms of the economy relinquished to itself. (Bourdieu, 1993: 61-2) I suggest that a complex analysis relating position within the global labor market and access to resources to subjective identity and consciousness remains underdeveloped yet necessary, theoretically and politically. Returning to the remarks of the man and woman quoted above, angst over belonging and self reflects the existential meaning they derive in the structure of opportunity that exists for them within the global economy. Who are they in the world based on what they do as human beings, what they contribute to a larger social world and political body? Or has the relationship between labor and social and political organization fallen apart?
Though challenged by cultural theorists, class may still serve as one of the most appropriate conceptual tools and thus methodological guides for responding to such questions. Marx writes that we have to understand the underlying relation among different aspects of capitalism, that we have to grasp the essential connection between private property, avarice, and the separation of labor, capital and landed property; between exchange and competition, value and the devaluation of men, monopoly and competition, etc.; the connection between this whole estrangement and the money-system. (Marx, 1988: 70) He continues by adding the existential position of the laborer:
Labor produces not only commodities: it produces itself and the worker as a commodity -and it does so in the proportion in which it produces commodities generally . . . Labor's realization is its objectification. In the conditions dealt with by political economy this realization of labor appears as loss of reality for the workers; objectification as loss of the object and object-bondage; appropriation as estrangement, as alienation. (1988: 71) Class therefore signifies more than income level or control over resources within labor relations (Wright, 1997) . Here, class originates in a social process, like Marx's original supposition of the social relations of production. However, within global market integration, the social process is instigated not just by the exploitation of labor inherent to industrialization. Exploitation within a deregulated labor market in an economy undergoing market reform figures as one element in the shift from state authority over a society to the rise of multiple sources of economic and political authority, often divorced from determined social responsibility.
Today, the social process begins with withdrawal of the state from its purveyor role in social welfare and from its ideological-political role in explaining the place of the singular -the individual, in relation to a totality -society. I suggest that this role has manifested itself most in the promotion of a middle-class society that represents opportunity and a subjective identity of enlightenment and progress. However, global market integration has disrupted the integrated sense of location and existential meaning inherent to nationalism and modernization. It has also engendered the rise of heterogeneous social relations that span the globe and lack as a frame a located, modern social order based on submission to a national political authority and valuation of social mobility through modern social institutions, like education and white-collar employment. This shift lays the ground for the reconstitution of subjectivity as between the nation-state and the global market and, ultimately, the formation of a new social class based on economic position within the global economy and consciousness produced through the loss of modern existential meaning.
STUDYING SOCIAL CHANGE IN MOROCCO DURING MARKET REFORM
Since the advent of market reform in 1983, Morocco has experienced often dramatic change in demographic trends, social institutions, political movements and parties, social inequality, and economic growth. Qualitative and quantitative indicators of social trends point to shifts if not ruptures between the nation-building period of post-independence (1950s-1970s ) and the present era of market reform and subsequent challenge to the state. Standard measures range from a jump in unemployment among high school and university graduates since the 1980s, rising poverty rates since the end of the 1990s, and increasing illegal migration across the straits of Gibraltar. 2 As a demographic example, the number of single men and women in Morocco has risen from 17 percent of the population aged 25-29 and 6.4 percent of the population aged 30-34 in 1982, to 57.8 percent of the population aged 25-29 and 33 percent of the population aged 30-34 in 1998. Moreover, the general trend in marrying later may be carrying over to not marrying at all, or marrying well into childbearing years. Between 1994 and 1998, fertility rates dropped among all childbearing groups except those aged 35 to 49, whose fertility rate increased by as much as 10 percent. 3 Reactionary political measures have also hinted at the changes initiated through market reform and the declining moral authority of the state. These incidents include the prosecution of Satan-worshipping youths considered by the courts to be 'against' Islam 4 but by some of the press as the waterbearers of free speech, as well the rejection of a Berber-based political party and the postponement of communal elections in 2003 due to the popularity of Islamist parties.
Nationally, the economic and political uncertainty induced by negative economic trends, an expanding labor pool, and growing social distance between elites and non-elites have led employers to invest conservatively domestically and to favor short-term hiring and depressing wages, creating social and material insecurity and adding to general uncertainty. Morocco and other countries in the region, faced with high growth rates in the labor force due to women working and population growth as well as weak domestic and foreign investment, often have (official) unemployment rates ranging from 15 to 20 percent of the total labor force. At the same time, budget constraints imposed by foreign lenders and limited economic growth have restricted state social intervention and undermined the quality of social institutions. The decline of public social services has in turn made private social services more important and more attractive. For instance, private education in Morocco -particularly at the basic level (so that students can become bilingual in French and Arabic) and post-high school -has become a critical competitive factor in the white-collar job market.
As a response to these trends, alienation pervades younger generations -particularly younger high school and university graduates facing the decline of modern social mobility and opportunity -but also migrants from rural areas searching for a means of economic survival. Bensalem Himmich depicts the inevitability and seeming intractability of this alienation in a scathing assessment of Morocco during the period of market reform:
In a society in crisis, one off to a bad start in the current era (technological powerlessness, dependence, indebtedness, etc . . .), we come to see entire populations stuck at the bottom, meaning powerless to change their lives and improve their existence. Nothing expresses this powerlessness more than the difficulties faced by the most vulnerable populations -rural and urban, who are thrown backwards by adversity, by stakes and structures. In the daily unhappiness of individuals and groups, we can profile a long history of depression where their psyche seems as if still in mourning. Faced with this history and the accumulation of obstacles over the past century, what spirit would be able to limit itself to expectation and arrogant and negligent disengagement? (1997: 12) In the same vein, a young saleswoman told me that she and her husband were trying to follow family members to the United States. She identified herself as too good for her job because of her education, intelligence and sophistication, and understood her anxiety and depression in relation to the contentment expressed by her sister in the USA. She remarked, It is difficult in Morocco because I am different. I want to leave because there is a difference in upbringing. It is better to be like the others. I want to leave because I want to do an MBA. I want to do marketing. My husband wants to leave for a better standard of living. My sister-in-law and sister live in the USA. My sister-in-law works and my sister is studying. And they are very, very happy there. Because of that, we want to leave.
We can think of the saleswoman and her sister as part of a global middle class that functions to support the global market economy. Their consciousness takes on the characteristics of undiluted economic liberalism, where individuals pursue opportunity, move to where opportunity is located, and become entrepreneurial and educated in business. Yet, we can also attribute political and social alienation to the insecure foundation of individual and collective rights within this economic system, to the weak connection between political representation and power on the one hand and economic obligations and pressures on the other.
For example, Driss, who possessed a doctorate in literature from the Sorbonne and who was unemployed at the time of our conversation, told me he had missed a chance for a marriage blanc, or a marriage for papers, in France because he felt he should return to Morocco. Expressing anger at his own decision, he declared, 'If there is an opportunity to leave, I am going. I regret that I left [France] . I couldn't care less about being Moroccan. I do not have work. I do not play a part. I am not a citizen.' Driss assumed a positive connection between job and citizenship based on the principles of modernization and modernity that informed the nation-building period in Morocco of the 1950s-1970s. Likewise, his conscious negative equation of unemployment and non-citizenship revealed the decoupling of national institutions of social mobility and economic security from modern ideological concepts.
Reviewing demographic trends and expressions of social alienation within market reform, we can ask as sociologists if and how we can theorize a connection between them. Can we conceptualize a relationship among statistical trends in marriage, unemployment rates, and a yearning to immigrate as a solution to alienation at home without simply arguing that they represent natural consequences to neo-liberal economic policies? I suggest that we can theorize a connection by centering our analysis on subjectivity, on developing an understanding of the constitution of subjectivity through its relation to economic and political forces. In turn, theorizing a connection between the constitution of subjectivity and social class allows us to gain critical distance from a vocabulary and cause-and-effect logic that remain internal to the dynamics of universalizing global market capitalism. By considering a new theoretical approach to class, one that gives depth to structural position and consciousness, we remove ourselves from a natural category of 'class' that responds negatively or positively to economic policy.
In addition, we allow for an alternative politics that represents more than a dichotomy between globalization and anti-globalization or national hegemony versus individual or group freedom. By focusing our politics on the loss of existential meaning forced by global market integration and the subject stuck between the nation-state and the globe, we reach beyond a politics of ethnic and cultural diversity and debates over defining national citizenship and encouraging civic participation (see Bader, 1997) . We also question a politics of global community that challenges specificity but does not resolve the complex relationship between distribution of economic resources and social change (see Agamben, 1993; Nancy, 1992) . In the following sections, I suggest one approach to the constitution of subjectivity within global market integration and how we can situate the subject within an analysis of social formation, namely class.
THE SUBJECT IN GLOBAL MARKET INTEGRATION
Cultural theorists like Bhabha and Gayatri Spivak explore the agency of the post-colonial subject through tracing the release and return of the sign precisely in order to give agency to the post-colonial subject. The subject I refer to in trying to understand the social consequences of global market integration must negotiate meaning in the transition between modernization and development within the nation-state and contemporary global neoliberalism and cultural globalization. This subject is produced not just in cultural hybridity, in the encounter between discourses of ethnic or cultural identity, but within processes that yield economic insecurity and structure material opportunity and social reward for education, labor, and income.
Like the post-colonial subject of Bhabha or Spivak, the subject of global market integration emerges in spatial and temporal contingency, in disruption of the ordered unfolding of time characteristic of modernity, and in intersubjectivity distanced from the downward ideological force of the nation-state. The subject of global market integration experiences time not as passage through the institutions of modern social mobility, leading to security and social status, but rather as dissolving an undesired present or future into romanticization of elsewhere or another life situation, both of which exist outside of temporal categorization. Added to this is the fact that contemporary neo-liberal ideology and policies of market reform can only assign identity based on ahistorical occupational categories, from the entrepreneur to the unemployed, and the ever-current process of consumption, and not for collective agency within the evolution of capitalism.
Rather than represent a return to ontology, this discussion of lost meaning in the realization of individual potential implies taking into account the social power of the idea of the modern subject, and not just in the West, but in any country integrated into globally dominant ideologies of economic growth and social transformation. Hassan II, King of Morocco from 1961-1999, declared in his 1962 annual Discours du Trone that 'Our policy aims to emancipate the individual, this is a policy which protects him from ignorance . . . it is clear that all development and all progress depend on the extension of culture and the generalization of education'.
His discourse reaches back to Kant defining genius as 'the exemplary originality of the natural endowments of an individual in the free employment of his cognitive faculties' (quoted in Taylor, 1986: 50) . This principle, of 'natural endowments' fulfilled in 'free employment', became a reference point for the fulfillment of humankind in general, whether as Marx's speciesbeing, or as what Hannah Arendt qualifies as homo faber. She writes, 'The human sense of reality demands that men actualize the sheer passive givenness of their being, not in order to change it but in order to make articulate and call into full existence what otherwise they would have to suffer passively anyhow ' (1958: 208 ). This actualization is only possible, she explains, if the product of human labor is acknowledged by others. 'For without a space of appearance and without trusting in action and speech as a mode of being together, neither the reality of one's self, of one's own identity, nor the reality of the surrounding world can be established beyond doubt' (Arendt, 1958: 208) .
The fading of a historically-rooted system of recognition for actualization, following the interpretation of melancholy, social power, and subjectivity put forth by Judith Butler (1997) , has figured into the reconstitution of subjectivity. The withdrawal of political power from supporting existential purpose in the modern notion and trajectory of emancipation has meant that this purpose has transferred on to the lone subject. Individuals pursue the modern sense of a conceptual and practical experience of belonging but without the ability to translate belonging into a particular historical moment and place, or the actuality of belonging itself. Unable to subsume the social world and a political system within a subjective perception of individual change, the subject negotiates a conceptual explanation of life experience through a never-reconciled dialectic. Adorno states that this dialectic is between 'the rebuke that the thing is not identical with the concept' and 'the concept's longing to become identical with the thing ' (1997: 149) . The subject then lives with the vertigo Adorno roots in 'dialectics no longer "glued" to identity' (p. 31) in that the subject does not possess the standpoint that Adorno defines as the basis of positive dialectics.
Moreover, the subject negotiates self-perception outside of collective representation within the multiple relations of opportunity, exploitation and assistance that support the market economy. Social relations that extend across the globe increasingly substitute for the state, as the individual seeks a job through social networks, finds models to imitate through images in the media or stories of success, and looks for financial assistance from family and friends. While the retreat of direct state intervention gives local and global social relations more material importance, the rise of global market capitalism as the source of opportunity makes these relations heterogeneous and contingent temporally, spatially and culturally.
Conceptualizing social relations, connecting oneself to another through social acts, whether through personal obligation, assistance, employment and so on, therefore cannot assume a horizontal and vertical structure characteristic of a modern social order or shared references that allow for relating social relations to social order. Instead, we conceptualize social relations by following the distance and space created by imaginary, speculative, or real opportunity for social significance and enhanced quality of life. The collective search for security, opportunity, and models for fulfillment of human talent provides a unifying framework for the substance of social interaction without relying upon social location. From the perspective of social formation, social relations contingent in form and similar in substance give rise to a social consciousness that mimics the non-totality of the globe while articulating shared expectations for a role in the future of globalization and common frustration due to stymied aspirations.
GLOBAL MARKET INTEGRATION AND SOCIAL CLASS
It is this social consciousness linked to survival within the global market economy that permits us to conceive theoretically of class formation. The structural basis of class formation is not only a relative position within a social-economic order, meaning the relations of exploitation and differential control over resources (Wright, 1997) , but also how this position depends upon participation in the global economy, upon ability to enter into the global economy. Conversely, the increasing globalization of labor markets and the condition of economic and social insecurity forced by the loss of benefits and labor regulation is inseparable from the retreat of the state from its formerly interventionist role into the social economy and its withdrawal from the generative ideological role of nationalism. Returning to the connections of Marx, together these factors lead to the reconstitution of the subject and yield alienation from both the nation-state and the global market economy that denies recognition of individual actualization.
Generally, we can think in terms of class formation because of the connections integral to nation-building and the transformation to connections inherent to global market capitalism. However, unlike class formation engineered by the state through institutions of social mobility, class formation within global market integration has occurred without intention or positive result, perhaps even as a 'gravedigger' effect for the future of neo-liberalism.
During the nation-building period, nationalism and modern institutions inherently promoted internal social cohesion and equalization, if only in name, among citizens. In the circularity of the modern nation-state, the inner workings of civil administration, the organization of state-owned enterprises, the evolution of human capital, and the modern identity of educated citizens all became nationalist goals and academic science. This objectification spoke for the legitimacy of the nation-state, in that the state justified consolidation of power in the name of bettering the lives of individual citizens, who could only reach personal fulfillment within the organized rubric of a national collectivity.
In his intellectual trek into a trajectory of progress founded in Islam and the historical integrity of Morocco, the famous Moroccan nationalist Allal al-Fassi called for unity among a belonging to the land, a self-model (nimudhij nefsi ) from Islam, and the spirit of the age (ruh il 'sr ). In Naqd a-dhati [Self-critique] (1966), al-Fassi defended the notion of a Moroccan society, downplaying the importance of the division between Jews and Muslims and dismissing differences among Moroccans of Berber, Arab, Israelite, and African origin. For al-Fassi the nationalist, the only issue was whether or not each individual feels 'citizenship' and passion for Morocco in their soul (ruĥilmuwatana) (Fassi, 1966: 255) . For al-Fassi the Islamist reformer, policies that acted like medicine for the ailments of a society cannot transform the society ('medicine alone is not enough to put us on the road to a cure', p. 260). This transformation, urgent in the face of problems of illiteracy, ignorance, poverty and health, could only come from the faith of the people and a revolution in their way of thinking. The Moroccan people were to liberate themselves from 'the mythologies of the past (harafa -t ilma -di) and the trivialities of the present (ibatı -l ilĥadir)' (p. 264) by following the path Islam has laid out for them. 5 Together the power of the nation-state as an idea, for al-Fassi and others, and the establishment of a domestic-oriented political economic system engendered the rise of a modern middle class that saw itself in terms of its function within the nation, the domestic economy and the scope of state authority. In turn, members of the middle class developed a social conceit as representatives of a national culture and cultivators of a consumerism signifying economic advancement and an educational system producing individual mobility and collective progress. As a Moroccan architect expressing his alienation from his illiterate father explained, 'Without education, one is little more than an animal'. Inversely, Leila Abouzeid (1990: 9) writes in Year of the Elephant, a well-known book in Morocco, of a woman being divorced on the eve of independence.
But why? he asks [about the divorce].
Fury rises up inside me and I exclaim bitterly: I don't eat with a fork. I don't speak French. I don't sit with men. I don't go out to fancy dinners. Is that enough or shall I continue?
Those are their standards? I am nothing but an old coin fit only for the museum shelf. Their positions in society now call for modern women.
He looks as if he were listening to someone who has just returned from Mars.
Principles are the most fragile of man's possessions, he murmurs. How easily people forget! Everyone forgets. The nation itself forgets.
At the bottom of dual conceit and loss of memory was identification with the twin goals of modernity, or individual and collective emancipation. These goals could be measured through the steps of modern trajectories of social mobility and qualified through reflection upon and realization of inner potential within these trajectories. The consequence of ideological clarity and collective will was the rise of a small but symbolically important middle class constituted by homogeneity and equidistance between individuals and a synchronized temporal progression through life stages. Social relations reflected this synchronicity and thus supported the unifying force of the nation-state.
In other words, the modern middle class embodied what Emmanuel Levinas calls the subject seeing itself 'without exit . . . Everything is absorbed, sucked down, and walled up in the Same' (Levinas, 1998: 12) . Within the nation-state, the modern middle class led the pursuit of authenticity, analyzing objective conditions through the prism of rational, reflexive abstraction, abstraction that would bring clarity to the desire to change these conditions. The pursuit of clarity, where '. . . the very doing of being led to clarity, in the form of intelligibility, and then became an intentional thematization in an experience' (p. 169), both structured the existential experience of the modern middle class and underscored their social prestige.
First, the process of intellectual abstraction ('thematization') to understand Being established how the modern middle class interpreted and acted upon the world, or through the lens of abstract progress. Second, the cultural and moral significance of modern knowledge, which represented 'truth', contributed to the social prestige of a class that derived power from access to this knowledge. The relationship between the development of knowledge and the development of Being culminated politically in a challenge to the isolation of being through the creation of an ideal community. This challenge meant the pursuit of 'a term outside people to which each person can contribute . . . An ideal, a collective representation' (Levinas, 1998: 164) , or rather the nation-state.
Today, the social power of public institutions, the state and nationalism have shifted to the firm, the culture of globalization, and global market capitalism, which together impose an atomistic, non-located vision of social order. In the legitimization process of global market capitalism, the synthesis between social order and consciousness within the enclosed nation-state has given way to socio-structural organization dependent upon local social hierarchies and local economic growth and job opportunity, and to selfconsciousness within the expansive, amorphous context of the globe.
Yet, the absence of a unifying political authority providing clarity for a modern middle class does not mean that we cannot conceptualize social relations or even class. A teacher and activist reflected on the differences between her generation and the generation of her stepdaughters:
There is a problem of values. . . . [In the past] there were values of personal enhancement. Now, it is the choice between an Italian brand and a French brand. Our mothers told themselves that they did not want us to suffer like they did. We struggled. It was not easy to be a girl 20 years ago. After school, we had to help our mothers with the housekeeping and to run errands. Fine, if I had work, she left me alone. . . . Today, the girls watch television and movies and series from the USA. But they have no idea what the USA is. . . . Before, it was clear what we wanted. We wanted to study, go to France, not to marry.
Instead of an absence of clarity (the perspective of the stepmother), the girls' search for a counter-Morocco represents the darker side of the imagination critical to the understanding of action in conceptions of postmodern subjectivity 6 and globalization (see Appadurai, 1996) . Their isolation serves as well as the less happy mirror of conceptions of being and community within contemporary philosophy. In The Coming Community, Giorgio Agamben writes of 'whatever beings' that are neither completely unique nor possessive of a common universal property. These beings instead possess a property of singularity, which Agamben writes is no property at all, but rather a being that is 'lovable' for 'all of its predicates, its being such as it is . . . ' (1993: 1-2) .
I suggest that before conceiving of community as being in common without a specific commonality, we should think about how economic and political vulnerability produce individuals who represent nothing but themselves. For those pushed onto the global market economy for survival and improvement of life opportunity, social consciousness assumes an immediate neo-liberal face, as I suggested above, in that individuals desire rationally to move where there is possibility, to become a worker and a consumer in the global market economy. However, underneath the decision-making process, a process integral to the success of neo-liberalism, lies an isolation produced in disconnection. The organization of time around the desire to be somewhere else deliberately negates the progression characteristic of the nation-state, or where the historical past informs the identity of a people and the present is a moment of re-production of identity that ensures the vitality of the nation (Bhabha, 1994: 145) . Time loses its modern structure because the subject cannot identify material and social circumstances with a system of representation that can give these circumstances an ordered, historical meaning.
Therefore, if we were to compare class formation within the nationstate and class formation within global market integration, we would describe how class forms in the negative today. Rather than valorizing education and skill attainment as the means to comprehend abstract progress and the social prestige associated with this capacity, we would speak of how the passage through modern institutions of mobility leads out of the temporal organization necessary to determine progress. Marx claimed, in defining alienation of labor, 'that labor is external to the worker, i.e., it does not belong to his essential being; that in his work, therefore, he does not affirm himself but denies himself, does not feel content but unhappy' (Marx, 1988: 74) . Likewise, without a trajectory of practical and intellectual contribution to the production of the larger collectivity, to maximize potential and rise in society, activity within global market integration can never truly be incorporated as part of the 'self'. Whatever is produced in these conditions cannot be affirmed historically, and self-formation is always a blocked becoming.
Politically, we would also think in Marxist theoretical terms, or about the difference in existential position between those alienated in the insecurity of their activity from those alienated from the common existential experience produced by insecurity in global market integration. The consequence, however, is not a challenge to national leadership through class conflict. Conventionally, opposition movements have focused their criticism on the management of the state and the political goals of the king and specific individuals and parties. In other words, the position of elite leadership has seemed interchangeable, or open for contestation and replacement.
Today, contemporary state divestiture from responsibility for personal well-being and individual social status and economic security implies a profound rupture between political and economic elites and non-elite populations. In social and political terms, the absence of an overarching political and social community, of a society composed of different individuals but united in nationhood, means that local non-elites and elites lack common representation. The exclusion of representation extends as well to transnational economic elites who offer material opportunities and signifiers of social status through consumer goods and media, but not responsibility for a located social environment. As result, the challenge presented by non-elites consists of turning away from the ideological imperatives that support elite power, whether concerning political or economic legitimization. 7 This turning away is much like what Baudrillard calls a 'secret form of the refusal of the will, an in-voluntary challenge . . . to all rationality of choice and to all exercise of will ' (1988: 215) but within the specific context of capitalist economic behavior or political participation in a nation-state.
CONCLUSION
Homi Bhabha, explaining how Frantz Fanon challenged the imposed values of social progress through his depictions of the colonized psyche, states that the colonizer could only view alienation as an aberration:
The direct access from individual interests to social authority is objectified in the representative structure of a General Will -Law or Culture -where Psyche and Society mirror each other, transparently translating their difference, without loss, into a historical totality. Forms of social and psychic alienation and aggression -madness, self-hate, treason, violence -can never be acknowledged as determinate and constitutive conditions of civil authority, or as the ambivalent effects of the social instinct itself. They are always explained away as alien presences, occlusions of historical progress, the ultimate misrecognition of Man. (Bhabha, 1994: 43) I ask how we refer to social and psychic alienation now. How do we situate historically an alienation suggested by desire for distance from Morocco, not Morocco as millennia of history, but Morocco as a 21st century low-middle-income country suffering unemployment, poverty, and deteriorating social institutions?
I suggest here that pervasive alienation reflects neither simple economic and political frustration nor social and cultural oppression and marginalization, but rather the emergence of a new subjective position that contradicts the principles of the nation-state and throws into question the social viability of global market capitalism. The former requires identification between individual and totality within a historically defined place and time, a condition challenged by the power of the spatially amorphous and politically uncontrollable global market economy. The latter, global market capitalism, offers little assurance to the individual still identified with 'internal' talent that should be translated both into material and social security and existential meaning in the world.
The subject remains caught between a past that in retrospect offered existential guideposts, whether negative or positive politically and socially, 8 and a present and future that appear, whether negatively or positively, void of historic purpose. This temporal-historical position forces alienation and imagined and real migration -or rejecting the past, present, and future -to become methods of expressing purpose and, ultimately, social identity. In fact, we can say that the observations of Fanon have reversed in logic, so that alienation and migration reflect recognition of human potential in that they convey the meaning that this potential still has for the subject. Rather than favor a return, however, to the enclosed and often oppressive nature of the post-colonial state, perhaps we can say that the search for meaning in the world lays the ground for an original politics of being, one that pursues meaning beyond the abstract citizen of the nation-state and the economic actor/consumer of globalization. (Ksikes, 2003) 5. The generation after al-Fassi, born during the height of the nationalist movement for independence, pursued a model of nation and self with as much or more fervor than al-Fassi himself. Their movements, predominantly Marxist and communist rather than Islamist, strove, as radical movements of this period did, to reduce poverty, eliminate elite privileges and create a government of 'the people'. 'Born,' as one former leader said of himself, 'to do a service for Morocco', they became part of the lost generation of students and intellectuals of the entire Arab World. 6. In his book outlining different contemporary theories of subjectivity, Nick
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Mansfield concludes:
when we reach the end of the yellow brick road of theory, what we discover is not the truth of ourselves, or even the genealogy of our nonselves, but more possibilities to feed the only organ worth having in the postmodern era: the imagination. In our hyperactive fantasies -whether played out in front of the computer screen, in the office or in trafficdesire and power become mere opportunities for improvisation. We seek not the truth of ourselves but an open-ended number of possible experiences, as we dream of having it all. In fact, this dream has shifted in consumer/service-driven economies from being a slightly guilty, private secret to being an economically responsible duty. (2000: 12) 7. Baudrillard writes against the principles of liberty and freedom espoused by the Enlightenment, something I do not do here. However, his understanding of mass behavior may suggest possibilities for political action in the future, even if not originating in a conception of reversed fiction/reality or masses secretly manipulating their creators. 8. Although the post-independence period (1950s-80s) was characterized by opportunity for social mobility and economic security, these years were also politically very repressive.
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